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Abstract

In contemporary models of developmental psychology, human development is
divided into a series of stages. All of these models are based on certain worldviews
that create an overarching framework. This gives the world an arbitrary ontology
as well as a limiting direction for development. In contrast, it is shown here that,
following Jaspers, there is a need for the orientation towards absolute infinity
and consequently an openness of worldviews, and that, following Heidegger,
developmental psychology must necessarily build on fundamental ontology. This
fundamental ontology of developmental psychology is then determined by, first,
identifying the basic inner orientation of the self as the relation between the self
and its most general essence and being, and, second, by describing the ontological
nature of the most general essence of being and entity. Following this, a new
development model based on the fundamental ontology is described.
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1. Contemporary models of developmental
psychology: their orientation towards fixed
worldviews and their lack of a relation to the
being

Psychological models that consider the development of
the self and its cognitive faculty extend Jean Piaget's stage
model of cognitive development (Piaget 1964) to include further
stages for the entire lifespan. These stage models primarily
consider the entire course of ego or self-development without
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focusing on specific areas of influence, as e.g. learning-
theoretical, socio-biological or psychoanalytic approaches (e.g.
Freud's drive satisfaction) do (Diem-Wille 2011; Gottlieb 1996;
Maier 1988; Nielsen 1994). Piaget mainly looked at the human
development of childhood and adolescence and considered
development to be largely completed when the last stage of the
adolescence was reached (Hasselhorn and Schneider 2007,
chap. 3). The extended models, which examine the entire
lifespan, are open-ended with regard to age, but, like Piaget's
model for childhood and adolescence, they describe a fixed
sequence of stages that is assumed to have a final stage.
Examples of these models are: Jane Loevinger's model of ego
development with nine stages (Hy and Loevinger 2014;
Loevinger 1966), Cook-Greuter's extension of this model to ten
stages (Susanne Regina Cook-Greuter 1999), Alexander's
studies on higher levels of consciousness (Alexander, Boyer, and
Alexander 1987), Gebser's stage model of the development of
consciousness (Gebser 1985), Kegan's six-stage model (Kegan
1982), Kohlberg's six-stage model! (Kohlberg 1985), Maslow's
hierarchy of human needs (Maslow and Lewis 1987),
McClelland's model of motivation with three dominant needs?,
which is based on a personality theory by Henry Murray
(McClelland 1961; Murray 1938), or Erikson's eight-level model
(Erikson 2007). Although all of these development models
attempt to provide a comprehensive system of human
development, all of them have the characteristic in common
that they are based on a specific worldview, i.e. consider a
specific order of the world as given, whereby the respective
worldview determines the development, its direction and
possibilities, since there is agreement on the fact that the
relationship between world and self is the dominant impulse for
development.

However, neither the relation of the self to its being3
(including the relation of the self-development and the
associated development of its cognitive faculty to their
respective being), nor the nature of being, i.e. the fundamental
ontological prerequisites of the world, are considered. This is
necessary, since through its being-in-the-world every entity,
and thus also every subject with its individual development, is
bound to align itself with this respective being (Heidegger 1967,
104-106; Mihlenbeck 2021, 345). Hence, following Heidegger, it
is shown that developmental psychology must necessarily be
built on fundamental ontology. Heidegger pointed out how the
individual sciences work within their own limited ontologies
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and leave out their own question of being, which is why it is
necessary to constitute them on a fundamental ontology -
outside themselves: “The question of being therefore aims at an
a priori condition of the possibility not only of Sciences that
research entities as such and such entities and in doing so
already move within an understanding of being, but on the
condition of the possibility of the ontologies themselves that lie
before the ontic sciences and that underpin them.”* (Heidegger
1967, 11) It is worth mentioning that the understanding of the
terms 'subject' and 'self' are congruent in Heidegger's
fundamental ontology and developmental psychology, because
Heidegger no longer attributes a special position to the subject,
since he highlights its being-in-the-world, i.e. the fundamental
ontology is not derived from the subject, but must also be
applied to it as it is applied to every other entity (Heidegger
2000, 72-73). The subject is thus understood as that which
arises in relation to the specific being (the Dasein) and the most
general being. Equivalently, in psychology the 'self' is that
which emerges from the relation to its environment in the
course of human development.

In addition, a predetermined direction of development,
as implied in the stage models of development, creates an
imbalance and an arbitrary limitation. Hence, following
Jaspers, it 1s shown that there is a need for the orientation
towards absolute infinity and consequently an openness of
worldviews. When the direction and modality of one's own
development are predetermined from the outside and can no
longer be determined individually, the individual is
disconnected from 1its mnatural, 1.e. inner, orientation.
Furthermore, an arbitrary determination of developmental
stages and the associated identification with content of the
worldview includes a form of fixation that C.G. Jung described
as inflation (Jung 1999, 27-29), since for each stage a
separation between subject- and object-contents is assumed,
with which on the one hand an identification or on the other
hand a differentiation is conducted (Miithlenbeck 2022, 202;
Jaspers 1919; Kegan 1982). In addition, this determination of
stages also includes a hierarchy of development, even though it
is discussed whether this hierarchy should be understood as a
vertical or horizontal direction of development or whether a
higher development actually represents a 'better' development
(Susanne Regina Cook-Greuter 1999; Susanne R Cook-Greuter
2000). If, however, a hierarchy 1is accepted in human
development and consciousness in general, then it would have
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to be accepted for all biological evolution as well, which is not
the case within evolution. Despite the increase in complexity,
evolution does not follow a development plan, but rather
occupies all existing niches with suitable abilities, for which
other living beings are less suitable (Darwin 1909). This
assumption about the variety of evolution does not follow from
a strict physicalism, in which chance is accepted as the only
determining force besides the physical forces of nature, but
rather from a strict ontological pluralism, in which no form of
dominant determining force is assumed, as it applies to every
form of development - and evolution is development per se -
because there is no single determining essence of development.
Instead, development is always the relationship between
entities and their specific and most general being (Heidegger
1989, 407, 470, 494).

Therefore, Heidegger's and Jaspers' argumentation can
be used to solve the existing problems, since the former exposed
the limitations of the specific ontologies of the individual
sciences and their associated necessity to be based on the
fundamental ontology - as a condition of the possibility of the
sciences in general - (Heidegger 1967, 11) and the latter
highlighted, through his psychology of worldviews, not only the
relationship between self, world and worldview but also our
development within this relationship (Jaspers 1919, chap. 2-3).
This will be used to determine the fundamental ontology of
developmental psychology afterwards. Two things are
necessary to be named and connected for this: on the one hand,
the basic inner orientation of the self, which is already present
before any specific orientation by worldviews and life cycles, i.e.
the reference of the self to its most general essence and being,
and on the other hand, the ontological nature of the most
general essence of being and entity.

2. The necessity of the orientation towards absolute
infinity and the openness of worldviews

First, we consider the relationship between every entity,
and thus also every subject, to its most general essence and its
most general being, i.e. the necessary anchoring of the subject
in the being. Since every entity can be understood as a realm of
being, the most general essence of entity and being coincide, so
we can speak of the most general essence of being and entity
(Heidegger 1989, 372; Lanzi 2013, 72; Miihlenbeck 2021, 348).
That means, the essence of the subject already belongs to its
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being, since the subject as an entity is constituted by any
spatiotemporal background and foreground, whereby we arrive
at absolute infinity in any direction (Heidegger 1967, 365-366;
Mihlenbeck 2020, 261, 275), as we will see later in more detail.
This constitution through absolute infinity characterizes the
most general essence of being, which includes the being and the
essence of any entity. And this most general essence of being
(and entity) thus also constitutes the subject's natural inner
orientation, as dJaspers described in his Psychologie der
Weltanschauungen (Psychology of Worldviews) (Jaspers 1919,
129) and Heidegger explained in his Contributions to
Philosophy (of the Event). for him the relation between every
entity and its most general essence and being is the necessary
condition of every existence and intuition (Heidegger 1967, 101;
1989, 411; Mihlenbeck 2021, 363-364). With both it becomes
clear that the most general essence of being and entity can be
identified with absolute infinity (Heidegger 1967, 101; 1989,
408; Jaspers 1919, 130, 370-371; Mihlenbeck 2021, 362). In
contrast to the stage models of development described above,
Jaspers described the development of humans and their (self-)
consciousness as a process of differentiation in different
dimensions and for this process the subject-object separation as
fundamental for the formation of a self-concept and of
worldviews. However, subject and object only describe different
perspectives within the self. Subjective contents are attitudes
and objective, concrete contents are the knowledge that a
person has about the world, they form the worldview. As a
result, the self consists of the relationship between inside and
outside, without a clear division into two realms. (Jaspers 1919,
122) Therefore, in his psychology, the concept of the subject-
object-separation is not to be understood as in contemporary
development models. Because of its relational nature, it cannot
be identified with one realm, subject or object. However, the
most important feature of his psychology of worldviews is that
the self does not only have a relation to its worldview, but in
addition always a superordinate relation to infinity, which
Jaspers describes in detail as necessarily absolutely infinite
(Jaspers 1919, 129-130). Thus, the individual is at the center of
a periphery that is formed by the worldview. The attitudes are
functions within the worldview, which on the one hand seize
the objective, on the other hand are trapped in it. (Jaspers
1919, 122) During development, however, the relation to this
outer horizon, and beyond, is differentiated. At first, Jaspers
distinguishes three modes of existence of the worldview, which
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always exist simultaneously in the human being and
interpenetrate or influence one another (Jaspers 1919, 126-
127): 1. the experienced world, which is connected or
interwoven with the soul and which is not objectively known; 2.
the objectified, known and experienced world about which
information can be given; 3. the merely known but not
experienced world. These three modes of existence always
shape the worldview simultaneously, i.e. they constantly
influence and transform each other (Jaspers 1919, 128). Jaspers
then describes this transformation as a process of
differentiation, which leads from the immediate, concrete, to
the depleted, abstract, or, conversely, from a merely known
worldview to a process of awakening the soul (Jaspers 1919,
128). He distinguishes four forms of this process of
differentiation, whereby the first three describe the way of
transformation and the fourth the overarching direction of
transformation (Jaspers 1919, 128-129): 1. what is practiced
unconsciously is structured and consciously aware

development from within; 2. the ability to experience spreads
out, i.e. experiences multiply and knowledge is restructured
and expanded from the outside through new experiences -
development through new external information; 3. a
combination of an ordered unfolding of the worldview along
with a chaotic mass of new content structuring and shaping one
another; and 4. finally, as a superordinate direction, the visible
unfolding of a series “from the immediate horizon of the
individually centered world to absolute infinity”’? (Jaspers 1919,
129). Since this sequence of development is superordinate,
absolute infinity is always present as the ultimate or original
orientation, even if it is not consciously experienced. Thus, in
the three modes of existence of the worldview absolute infinity
is, to different degrees, always present as subconscious,
conscious (or at least partially conscious through influencing
the horizon of the worldview) and merely known (without being
experienced), but nevertheless always as a necessary part of the
worldview and as its prerequisite (Jaspers 1919, 126-129). That
means, the orientation always takes place towards absolute
infinity, only the type of orientation is unconscious, conscious or
known. Although the individual in a way always perceives the
horizon of the worldview as absolutely given (Jaspers 1919,
122), the subconscious influence of the orientation towards
absolute infinity remains (Jaspers 1919, 126, 129). It is
necessary, because there is no totality of the world, since there
is no totality of the being, as we will see later, and therefore
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also no totality of worldviews. If this orientation towards
absolute infinity did not exist, an arbitrary limitation would be
set to the world and, thus, to the direction of development, the
possibilities of development, and also to the cognitive
possibilities of the mind, because this orientation towards
absolute infinity is “describable as a function of the infinite
moving mind”¢ (Jaspers 1919, 129). Jaspers describes the mind
itself as absolute infinity:

“A highest level of consciousness cannot be described at all, but only
this vivid becoming of the self be paraphrased in becoming manifest,
how it is visible beyond all rational consequences in the experience
and very concrete reaction and action towards itself.”” (Jaspers 1919,
370)

He describes the human being as a synthesis between
infinity and finitude, that can recognize and be absolute infinity
in every supposed finitude. Through this synthesis, the self is
never finished, but always in the process of becoming. In this
process, by self-reflection, the individual gains the
consciousness of a self through the infinite abstraction of
everything external, whereby the self is always a self in relation
to something. Through the recognition of the absolute infinity of
the world, the absolute infinity of the mind and of the self is
also recognized, since the self is always measured in relation to
which it is a self. The more awareness of absolute infinity, the
more awareness of the self is obtained, and vice versa. (Jaspers
1919, 371) But, this recognition of the absolute infinity of the
mind and the self is not a fixation or self-inflation, which
happens through identification as described by C.G. Jung (Jung
1999, 27-29), since no identification occurs here. In Jaspers'
description the self remains the synthesis between infinity and
finitude, i.e. a synthesis between general and specific relations:
a contour between the inside and the outside, between inner
abilities and the world, between essence and being, without
fixation on or preference for one side (Jaspers 1919, 371).

3. The necessity of the fundamental ontology of
developmental psychology

Now we consider the ontological nature of the most
general essence of being and entity, which we identified above
as absolute infinity. The absolute infinity of the most general
essence of being and entity forms the fundamental ontology,
since only this possesses the greatest possible power, so that
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the being itself is not an entity (Heidegger 1989, 411;
Mihlenbeck 2021, 364), as we will now regard in more detail.
In this way we can later anchor developmental psychology in its
original orientation by connecting the inner orientation of the
subject with the basic prerequisite of the most general essence
of being and entity and, thus, characterizing the essential
properties of a new development model, that builds on
fundamental ontology and is freed from all limiting structures.
Through this connection to the most general essence of being
and entity developmental psychology is placed on its natural
basis, since only in this orientation towards absolute infinity
the maximum of openness and freedom is given, without
specifying  directions, hierarchies or limitations for
development.

In his elaboration of the fundamental ontology
(Heidegger 1967), and later in its revision (Heidegger 1989),
Heidegger identifies the time-space (the space-time) as the
fundamental ontological foundation (Heidegger 1967, 430) that
constitutes being and entity and thus allows each entity to be
identified as an area of being (Heidegger 1967, 104-106; 1989,
372) and that constitutes the essential occurrence [Wesung] of
being (Heidegger 1989, 101), through which everything already
belongs to the being: any continua of possibilities that include
non-being, and all forms of time and space that include
different qualities and quantities of materiality and magnitude,
but also different qualities in time like time expansions or
durations (Heidegger 1989, 372; Lanzi 2013, 68-72; Mihlenbeck
2021, 348-349). The space-time in turn is shown to be
completely continuous (Heidegger 1967, 101) and consequently
to be absolutely infinite (Heidegger 1989, 372, 411). Since only
this absolute infinity of the space-time continuum can reflect
the immensity of being (Heidegger 1989, 411), it forms the
fundamental ontology. This means that the essence of being, 1.e.
the absolute infinity identified above, 1s the necessary
prerequisite of every existence (Heidegger 1989, 408). It is
important that this fundamental-ontological foundation
through the essential occurrence of being, i.e. through the
absolute infinity of the space-time continuum, comes before any
subjectivity, as Heidegger makes clear with “the turning” [der
Kehre] (Heidegger 2000, 72-73), because the founding of
fundamental ontology on the Dasein, as he first described in
Being and Time (Heidegger 1967, 12-13), encounters the
problem of the subject-object dialectic. This consists in the
centering of philosophy and ontology on the subject and the
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subjectively imaginative thinking (Heidegger 2000, 72-73).
However, the subject or the subjective imagination cannot rank
first and constitute everything else, since the subject itself is a
first object of imagination: “The subject is the first object of
ontological representation in the order of the transcendental
genesis of the object”® (Heidegger 2000, 72). Thus, absolute
infinity, as the fundamental ontology, necessarily also underlies
every knowledge:

“This absolute infinity of the space-time continuum is the primary
orientation of every subject in cognition, because the extensio of
beings and their being forms 'the basic determination of the »world«’
(Heidegger 1967, 101). The space-time continuum and its necessary
nature is the condition of every cognition and thus lies before it, and
not as '[...] with Kant simply attributed to the human subject! But all
this without any idea of the time-space' (Heidegger 1989, 373)“
(Miihlenbeck 2021, 363)

This dissolution of the subject-object dialectic in
Heidegger also corresponds to the elimination of identification
or fixation in Jaspers, because in both, the inner and outer
primary orientation is aligned towards the most general being,
1.e. towards absolute infinity, and thus places the human being
back in the middle of the relationship between inner abilities
and outer requirements, as a contour within the being (Lanzi
2013, 71; Mihlenbeck 2021, 348). In doing so, during the course
of 1its history, the individual develops through various
relationships within the orientation towards absolute infinity,
instead of identifying with external or internal parts. The
difference is that relationships (towards other people, activities,
one's own culture, etc.) always appear in their respective
backgrounds, both of specific and most general nature, and
that, therefore, the connection to the three modes of existence
and the four processes of differentiation of the worldview, as
Jaspers described (Jaspers 1919, 128-129), is present again.
Then, relationships are fixed points in infinity, which are
perceived in their relation to absolute infinity, and not, as
before, as absolute fixed points. Figuratively speaking, with the
words of the graphic artist M.C. Escher, who had a very clear
notion of infinity and described these fixed points in infinity as
follows:

“Anyone who plunges into infinity, in both time and space, further
and further without stopping, needs fixed points, mileposts, for
otherwise his movement is indistinguishable from standing still.
There must be stars past which he shoots, beacons from which he can
measure the distance he has traversed. He must divide his universe
into distances of a given length, into compartments recurring in an
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endless sequence. Each time he passes a borderline between one
compartment and the next, his clock ticks.” (Escher 1972, 37-40;
Schattschneider 2010, 715)

4. The fundamental ontology of developmental
psychology

As a result from the above argumentation we receive the
following model of developmental psychology in dependence on
the fundamental ontology (for an overview see Table 1). Due to
its being-in-the-world, every entity and thus every living being
1s In constant interaction with its environment. In the course of
evolutionary and individual development (phylogenesis and
ontogenesis), living beings have become increasingly complex in
their ability to form concepts. Due to the permanent
confrontation with a flood of information from the environment,
every living being has continuously refined and systematized
the concept formation by filtering out necessary and helpful
information:

“This filtering functions through the formation of concepts,
which are becoming increasingly complex the more knowledge
about the environment is processed. This applies not only to
humans, but to all conscious species from the beginning of
episodic and phenomenological memory (for an overview of the
evolution of consciousness and concept formation see: Donald
1991, 2001).” (Miihlenbeck 2022, 203)

Concepts are not only formed and retrieved consciously,
but also unconsciously, since also attitudes, for example to
certain values and norms, are partly unconsciously adopted
from our social environment such as family, school, society or
culture, and these are also formed on the basis of concepts, 1.e.
mental representations (Largo 2017, 291). Just as Jaspers
described the knowledge about the world as unconscious,
conscious and known (Jaspers 1919, 126). In relation to
phylogenesis the formation (and storage) of concepts has the
following importance:

“[...] during cultural evolution humans were enabled to store
information in material symbols (Donald 1991; Miihlenbeck and
Jacobsen 2020; Miuhlenbeck et al. 2017), i.e. to form higher-order
concepts that take part in semantic memory and material symbols,
and to transfer this knowledge to others and to future generations
and, thus, to cumulate knowledge. This cumulated knowledge
allowed worldviews and the idea of an absolute to emerge, because
knowledge about the surrounding world and the functioning of the

392



Cordelia Mithlenbeck / The fundamental ontology of developmental psychology...

environment was collected, stored, refined and deepened, and
structured in knowledge systems, which function on the same
conceptional basis as any symbolic knowledge. Therefore, the
complexity of individual development and the complexity of one's
worldview can be put in relation to each other, where the knowledge
of the self and the world are interrelated.” (Miithlenbeck 2022, 203-
204)

As mental representations of the environment, concepts
are thus the basis for symbolic thinking, for the externalization
of symbols in order to accumulate and transfer knowledge
about the environment, and for the formation of higher-order
concepts, encompassing multiple concepts themselves, such as
worldviews and self-concepts. The concept formation works as a
link between the world and the self, in which new knowledge
about one side affects the further development of the other side,
and which constitutes the differentiation processes. This
means, that the relationship between the self and the world is
differentiated through the formation of new knowledge and
experience (Jaspers 1919, 128-129), whereby this knowledge is
unconscious, conscious or only known (Jaspers 1919, 126), but
always formed on the basis of mental representations. Due to
the accumulation, but also modification of knowledge in the
course of the individual and evolutionary development, the
knowledge systems constantly change, which affects the basis
on which further generations form their own individual
concepts of the world, the self and the relation between both.
Accordingly, a further development of the self, e.g. in personal
skills, leads to a change in the worldview through the
generation of new knowledge. At a superordinate level, this
concept formation and differentiation of the worldview always
takes place in an orientation towards absolute infinity, since
the self (the individual) is oriented towards the most general
being, which also constitutes the overarching direction in which
the relation between self and world unfolds. Table 1 shows
schematically this relation between self and world in
orientation towards the most general being and under the
influence of the specific being. The specific being, the Dasein
(Heidegger 1967, 11), lies within the most general being and
forms, through the basic needs and competences on the one
hand and the environment on the other hand, further direct
influencing factors for the development of the individual.
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world
(environment)

S
relationship

self
(individual)

e The individual has a relationship to its being: inner and outer
relationship to its constituent backgrounds and foregrounds
(Miihlenbeck 2020, 275)

= inner and outer orientation towards absolute infinity

e Superordinate direction of the development of the relationship:
from the immediate horizon of the individually centered world to

absolute infinity

Specific being /
Dasein:
e environment
- family
- partnership
- friendships
- workplace/school
- economy
- society
- culture etc.
(Largo 2017, 346)

conceptual
knowledge of the
world (worldview)

including the self (self-
concept):

e type of relationship
with the
environment / three
modes of existence
of the worldview
that always exist
together:
unconscious,
conscious, known
(Jaspers 1919, 126-
127)

e differentiation
processes, type of
transformation of
the worldview
through new
knowledge:

- what 1s practiced

unconsciously is
structured and
consciously aware,
development from
within;

- development through

new external
information;

- a combination of an

orderly unfolding of
the worldview together
with a chaotic mass of
new content
structuring and
shaping each other

(Jaspers 1919, 128-9)

Specific being /
Dasein:
e basic needs (Largo
2017, chap. 4):
- physical integrity
- emotional security
- social recognition,
position
- self-development
- perfomance
- existential security

e competences /
types of
intelligence
(Largo 2017, 218):

- social skills

- language

- musical skills

- figural-spatial skills

- logical-

mathematical skills

- scheduling and

planning skills

- motor-kinaesthetic

skills

- physical skills
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environment < conceptual knowledge & activities, creations

Interaction of the individual with the environment, interplay
between:

individual competences

< concepts (worldview: internal and external representations
through language, art, mathematics etc. = symbols and symbol
systems)

& interaction with the environment through activities /
creations (Largo 2017, 293)

Table 1: Development model based on the fundamental ontology of
developmental psychology: development takes place through constant concept
formation, which as a connection between self and world permanently
changes our image of both. On a superordinate level development takes place
in orientation towards the most general being, on a subordinate level towards
the specific being. On both, the individual and the environment are in
constant interaction.

The single basic needs are differently pronounced in
every human being and, following Remo Largo, can be
summarized in the generic terms of physical integrity,
emotional security, social recognition and position, self-
development, the pursuit of performance and existential
security (Largo 2017, chap. 4). According to him, the
competences are different types of intelligence, which can be
summarized under the generic terms of social skills, language,
musical skills, figural-spatial skills, logical-mathematical skills,
scheduling and planning skills, motor-kinaesthetic skills and
physical skills (Largo 2017, 218). The individual manifestation
of our basic needs, strengths and weaknesses then determines
in our specific being the way in which we can or want to
interact with our environment. The direct, influential
environment consists, for example, of the family, partnership,
friendships, workplace or school, the economy, society and
culture (Largo 2017, 346), whereby the individual is in constant
interaction and exchange with this environment. The
environment affects the individual, but the individual also
affects the environment through its activities and creations. In
this way, the environment and the individual influence each
other and the individual is itself the environment (being) for
every other entity.

In conclusion, we can say that the development is
oriented towards the specific being - namely one's own basic
needs, competences, and the environment - and on a
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superordinate level towards the most general being - the
absolute infinity - and right from the beginning, constantly,
unfolds through concept formation. In this process of unfolding
the human being is always a contour within the specific and
most general being, in the relations between inner basic needs
and competences and external requirements of the
environment, which are always referenced differently and
which always exist in orientation towards absolute infinity. In
this way, any dictated orientation to a defined, limited absolute,
its associated hierarchy and, hence, also any limitations of the
direction and possibilities of development are eliminated. When
these limitations to the outside and inside no longer exist, the
human being is thrown back to its own being - to the Dasein
and the most general being. Thus, the “development, which is
the occurrence of being itself, [contains] [...] at the same time
the development of the Dasein and of the entity”'0 (Lanzi 2013,
68) In addition to this:

“The appearance of the being through the entity, which consists of
the project as the Dasein itself, presents itself as an opening of the
entity and thus of the openness itself, in which the being appears as
the entity. The opening [...] belongs to the unfolding of the occurrence
of being itself and is therefore an inner aspect of the occurrence. This
opening constitutes the time-space”! (Heidegger 1989, 372; Lanzi
2013, 72)

This means that this orientation towards the most
general being, i.e. absolute infinity, be it unconscious, conscious
or just known, is present in any moment as a necessary
prerequisite for existence and forms our innermost natural
orientation.

NOTES

I Lawrence Kohlberg also suggested a hypothetical seventh stage, in which
the individual has developed a transcendental moral judgment. (Kohlberg and
Ryncarz 1990)

2 Robert Kegan suggested a fourth stage for McClelland's theory and
highlighted the parallels between McClelland's/Murray's theory of needs and
the stage models of development. (Kegan 1986, 123)

3 Although in the literature the word being is very often used for the German
word 'Seiendes', we will use in the following the term being for the German
word 'Sein' and the word entity for the German word 'Seiendes', in order to
avoid ambiguities.

4 Translation by the author. Quote in the original language: “Die Seinsfrage
zielt daher auf eine apriorische Bedingung der Moglichkeit nicht nur der
Wissenschaften, die Seiendes als so und so Seiendes durchforschen und sich
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dabei je schon in einem Seinsverstidndnis bewegen, sondern auf die
Bedingung der Moglichkeit der vor den ontischen Wissenschaften liegenden
und sie fundierenden Ontologien selbst.”

5 Translation by the author. Quote in the original language: “vom
unmittelbaren Horizont individuell zentrierter Welt bis zur absoluten
Unendlichkeit”.

6 Translation by the author. Quote in the original language: “[die] als
Funktion des unendlichen bewegten Geistes beschreibbar ist”.

7 Translation by the author. Quote in the original language: “Eine héchste
Stufe des BewuBtseins 146t sich gar nicht bezeichnen, sondern nur dieses
lebendige Werden des Selbst im Offenbarwerden umschreiben, wie es uber
alle rationalen Konsequenzen hinaus im Erfahren und ganz konkreten
Reagieren und Handeln sich selbst gegentiber sichtbar ist.”

8 Translation by the author. Quote in the original language: “Das Subjekt ist
in der Ordnung der transzendentalen Genesis des Gegenstandes das erste
Objekt des ontologischen Vorstellens”.

9 Translation by the author. Quote in the original language: “Diese absolute
Unendlichkeit des Raumzeit-Kontinuums ist die primire Orientierung jedes
Subjekts in der Erkenntnis, denn die extensio des Seienden und des Seins
bildet 'die Grundbestimmtheit der »Welt«' (Heidegger 1967, 101). Das
Raumzeit-Kontinuum und seine notwendige Beschaffenheit ist die Bedingung
jeder Erkenntnis und damit vor ihr liegend, und nicht wie '[...] bei Kant
einfach dem menschlichen Subjekt zugesprochen! Doch all dieses ohne
Ahnung des Zeit-Raums' (Heidegger 1989, 373)“.

10 Translation by the author. Quote in the original language: “Entfaltung, die
die Wesung des Seins selbst ist, [...] zugleich die Entfaltung des Daseins und
des Seienden.”

11 Translation by the author. Quote in the original language: “Das Erscheinen
des Seins durch das Seiende, das in dem Entwurf als dem Dasein selbst
besteht, stellt sich als eine Eréffnung des Seienden und damit des Offenen
selbst dar, in dem das Sein als das Seiende erscheint. Die Eroffnung [...]
gehort zu der Entfaltung der Wesung des Seins selbst und ist also ein innerer
Aspekt der Wesung. Diese Eréffnung macht den Zeit-Raum aus”.
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